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remains to be observed that it is very difficult to posit
any particular reason for the loss of texts in ancient
India. Apart from the reasons mentioned by Oberhammer,
it might also be stated that sheer ravages of time, accidents
and lack of facilities for the preservation of manuscripts
could have contributed to the loss of this monumental
work of Parasara Bhatta.

The Adhyatmakhandadvaya Vivarana has come down
to us only in the form of two quotations found in the
Nyaya-siddhanjana. The first quotation is concerned with
the definition of sanra (the body) given in the Snbhasya
ofRamanuja.12 Introducing this quotation Vedanta Desika
says that some take Ramanuja's statement as forming
a single definition whereas, others hold it as comprising
three definitions. Desika further says that Parasara Bhatta
in his Adhyatmakhandadvaya-vivarana shows his favour
towards the view which holds that this definition contains
in itself three definitions. That is to say that both the
sentient and insentient beings form the body of the Lord
by virtue of their being controlled by the Lord, being
supported by Him and by virtue of their being sub-servient
to the Lord. The same definition holds good for any
physical body.13

Another   quotation    from    the    Adhyatma-
khandadvaya-vivarana found in the Nyayasiddbanjana
mentions the similarity between aisvarya (lordship) and
aksara (kaivalya) - both of which are different from
liberation [moksa) which is the highest state of bliss.14
In other words aisvarya is only the joy of experiencing
material objects; aksara which is another name for
kaivalya is the bliss resulting from experiencing one's
own self. These two are two different degrees of joy.
Moksa which constitutes the supreme bliss is therefore
superior to both aksara and aisvarya.